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The head of John from the Mary Altar in Creglingen, Germany, 
by Tilman Riemenschneider (sixteenth century) 


STAFF NEWS 


In February Leila Giles spent two weeks visiting Studentengemeinde in Western 
Germany, and was present at the celebration of the Universal Day of Prayer for 
Students in Munich. Since that time she has been in Geneva. Early in April she is 
to attend a consultation to survey national situations held by the World Christian 
Youth Commission at the Chateau de Bossey, near Geneva, and later in the month 
will visit a schools camp of the British S.C.M., which is being held in Switzerland. 

Kyaw Than left Geneva by air for Pakistan on February 15. He stayed there until 
after the celebration of the Universal Day of Prayer for Students and then proceeded 
to Rangoon. At the end of March he is to go on to Bangkok, in Thailand, to com- 
plete the preparations for the consultation on student work which will take place there 
April 1-28. At the end of April he will travel to Australia. : 

Valdo Galland remained at Colonia Valdense in Uruguay until the middle of — 
March, when he left for Montevideo. He will make this his headquarters for the 
next two months, during which time he will also make trips to Chile and Argentina. 

Philippe Maury was in Geneva until the beginning of March when he left ona _ 
six-weeks’ visit to South Africa. He will be meeting with the students and staff of 
schools, universities and theological seminaries in Johannesburg, Pretoria, Pieter- 
maritzburg, Durban, Grahamstown, Stellenbosch and Capetown, and will also have 
many contacts with local S.C.M. branches and with representatives of the various 
churches. He will deliver the Peter Ainslie Memorial Lecture at Rhodes University 
in Grahamstown during his visit there. : 

We are happy to congratulate Philippe and Cathou on the birth of their fourth 
child and second son, Antoine Robert Philippe, on January 26. 


Philip Lee-Wolf, John Deschner, Philippe Maury and Kyaw Than 
at the Officers’ meeting, Miilheim, Germany 
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NEWS LETTER 
Dear friends, 


It is a surprisingly difficult thing to produce a News Sheet with the theme 
we have decided on for this one: “Worship in the S.C.M.”. You will find 
quite a number of different things grouped together under that title ; there are 
many more which could have been here ; and perhaps when you have finished 
reading them you will feel rather empty, and wonder why these very interesting 
articles which our contributors have sent us have not made you feel more 
worshipful ! It would, I think, be a bad thing if you did feel “‘satisfied” after 
reading what is written here, because worship can never be fully described. 
It has to be practised. It is not to be compassed in our words, because it is 
centred on God. It is a living exchange with Him and cannot be “known” in 
the fullest sense without Him. 

At its heart there lies an attitude which is vividly set forth in that strange 
cry of John Donne, “Praise be to God, that He is God, only and divinely like 
Himself!” Worship is the turning away from ourselves to Him who is the 
source of all life and beauty and truth, and a rejoicing in Him for His own 
sake. At this stage we do not even think of our dependence on Him, though 
inevitably, as we dwell on His love and His action in the world and in us to 
this present moment, our thoughts turn in that direction too, and we praise 
Him who has given and gained for us more than we shall ever know or be 
able to understand. At this point we can sometimes only kneel in silence. 
Indeed, it is often through silence that we find our way to Him. 

Worship seems a ridiculous activity to many who stand outside the Church 
or outside the S:C.M., and we should be careful not to try so to explain it to 
them in terms of its value to us that we rob it of its real meaning. It would be 
just as pointless to ask, ““What use is worship ?” as it would be to ask, ‘““What 
was the use of the conversation I had with my good friend X last night ?” 
But, once we have seized that point and made it the foundation of our wor- 
shipping, we are free to see how God feeds us as we worship Him. William 
Temple says, “‘... worship is the submission of all our nature to God. It is the 
quickening of conscience by His holiness ; the nourishment of mind with His 
truth ; the purifying of imagination by His beauty ; the opening of the heart to 
His love ; the surrender of will to His purpose — and all of this gathered up 
in adoration, the most selfless emotion of which our nature is capable and there- 
fore the chief remedy for that self-centredness which is our original sin and the 
source of all actual sin... but to our superficial souls the divine answer seems - 
to evade the problem precisely because it penetrates to the heart of it.” 1 

But as we thus stand before God, we perceive that He is the sort of God 
who is commissioning us, whose’light will use us as a beacon to shine out on 
the world, the stream of whose quickening power within us will stagnate if 
we dam it up for our private use. He opens our eyes, and we see the world to 
which we belong, of which we are a part, in all its need, and towards which we 

yet have a responsibility as His servants. And at that moment we realize quite 

clearly that we are not fit for the work : that we don’t believe enough ourselves, 


1 Readings in St. John’s Gospel. 
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perhaps that we don’t know rightly what we do believe. But here there comes | 


that assurance which Pierre Gander has so aptly expressed in his article, “We 
all feel that the only reality in our community is the miraculous.” That is a 
staggering statement: “The only reality is the miraculous.” We live, in our 
successes and failures, with the tasks which are too great for us, purely and 
simply by the grace of God. Here, once we have believed that, intercession 
begins, and continues naturally. We bring all these problems of the world, of 
our work, of our friends, to God, because it is all His world, and all of it lives 
only by His grace. ' 

Our study comes in here, too. Study is our life-work — at the very least 
the work of our present lives — and with the opened eyes of the worshipping 
man or woman we see it, too, as the sphere in which we have to glorify God. 
We see the problems we wrestle with as problems which in a sense have been 
set us by God — by His world ; we see all truth as His truth, and therefore 
something worth caring about, at the very least, and fighting for, at the most ; 
and when we fail to see the reason behind it all — how it all hangs together — 
we none the less go on in faith, because it is His world and He is active in it. 
We cannot get down on our knees before God and leave the world behind ; 
and when we bring it with us and submit it, and ourselves, to His judgment 


and love, we continually go back to it changed, and more worthy to live © 


in it. . 

The last thing which can be included here is the thought that common 
worship, the point at which so many members of the S.C.M. have found a 
glorious unity, can also be the point of our deepest division. If you read the 
article of Nick Nissiotis you will see that even within the S.C.M. there is not. 


complete agreement on the place worship should have in its life. But this 


becomes more acute for us all when we come to the focal point of worship, 
the point at which worship takes on its deepest meaning : in the Eucharist. 
Some of our S.C.M. groups are so placed within their churches that they are 
able to share in this sacrament together. Many others are not able to. We 
should be careful that our “‘enjoyment’’ of our common worship in the S.C.M. 
does not allow us to sit easy to those divisions which keep us apart at the point 
where we should be most profoundly atone. May our action and our inter- 
cession be guided by the prayer that we may “henceforth be all of one heart 
and of one soul, united in one holy bond of truth and peace, of faith and 


charity, and may with one mind and one mouth glorify God, through Jesus 
Christ our Lord.” ; 


~- Yours sincerely, 
LEILA GILES. 


HELP WANTED! 


The director of Agapé, conference centre of the Waldensian Church in 
Italy, would be very happy to have two students this summer to help him 
to work with the young people who come and help them spiritually, to 
spread among them the ecumenical idea, to help in the discussions and share 
with them in their interest in the theme of the camps’’. He can offer free board 
and lodging and also some help with travel costs. If you are interested, write 
to Pastor Tullio Vinay, Comunita d’Agapé, Perrero per Praly (Torino), Italy. 
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INTERCESSION IN THE S.C.M. 
OF LAUSANNE 


PIERRE GANDER 


Intercessory prayer occupies a central place in the life of the S.C.M. of 
Lausanne. This fact is all the more cause for rejoicing because it is not the 
result of any administrative decision, but has grown out of the life of the group. 
This is why we want to describe here how the life of prayer has been given to 
us, emphasizing at the same time the free nature of this gift. We are convinced 
that it is useless to set up meetings for prayer, of whatever kind, if the only 
purpose is thus to fulfil a duty. This has been tried more than once in Lau- 
sanne, as elsewhere, always to be abandoned, as much from weariness as 
because we felt too keenly the artificial nature of such an undertaking. 

Like many other groups, the S.C.M. of Lausanne ten years ago gave a 
very limited place to prayer. At the beginning of the weekly meetings, the 
president or some other leader designated by him would introduce the work of 
the day by a Bible reading followed by a prayer, after which the meeting con- 
tinued in the form of an address, a Bible study or discussion. This was always 
a little awkward. On the one hand, the worship period was too brief for 
everyone to be able to join in it, and on the other, many students did not feel 


Photo de Jongh, Lausanne 


Chapel of Montfaucon in the Lausanne Cathedral where the S.C.M. holds : 
its noon services 
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free to say what they thought during the rest of the meeting, which retained 
for them something of the nature of a service. 

We then decided to divide clearly the prayer from the rest of the meeting. 
Henceforth a twenty-minute liturgical service, presided over by a student, was 
held at noon when classes were dismissed, in a chapel of the nearby cathedral. 
Then we went to the headquarters of the group for lunch and a meeting from 
one to two o’clock in an atmosphere where an ecclesiastical environment no 
longer prevented anyone from feeling completely at ease. We soon recognized 
that this service was meeting a real need. The number of participants grew 
rapidly and by the end of several semesters we felt that, for the majority of the 
S.C.M. members, common worship was much more important than the 
program of group work. This situation was intensified by the celebration of 
communion. These communion services, led by the student pastor, once a 
semester at the beginning, then once a month, made the group conscious of 
the real nature of its unity. The evolution of the association of students 
towards a community centred around worship became more and more clear. 

The social life of the group was modified little by little. The excursions, 
the evening entertainments, the impromptu get-togethers, became more and 
more numerous and important. And soon several students endeavoured to 
give to these informal meetings some spiritual content and took advantage of 
them to pray together. The time of intercession at the weekly service no longer 
sufficed to express the sense of common destiny which the same service had 
revealed. At the same time, each became aware of the lack of discipline in his 
Own personal intercession. 

This provided the point of departure for a two-fold search : how to practise _ 
common intercession without falling into the danger of competitions in reli- 
gious eloquence and without running the risk of indiscretion which confuses 
the exchange of confidences with the sharing of mutual trust, and how to help 
one another to achieve better discipline in private intercession. 

After much experiment, we ended by coming together for common prayer, 
with a very simple liturgy composed of several Bible passages, set prayers and 
time for special intercession. The prayer is led by a student who, at the begin-. 
ning, gives the subjects for intercession which have been brought by the par- 
ticipants. During the office, these subjects are simply mentioned by the leader, 
and are followed by a moment of silence during which each presents to God 
his silent prayer. 

For personal discipline, those students who wish to engage regularly in 
prayer for those of their friends who are in similar circumstances. They divide 
the names among the seven days of the week, and thus have each day several 
friends for whom they pray specially. The pamphlet called Semaine published 
by the French S.C.M. provides them in addition with Bible readings and a 
liturgical framework useful when occasionally a few meet together. 

Parallel to these developments in the practice of intercession, and, we are 
convinced, because of the deepening of life which has thus been given us, the 
S.C.M. continued to grow. The day came when it was too large for everyone 
_ to really know one another and for the newcomers to be properly welcomed, 

and we had to divide the group. The number of services was doubled, and 
a the meetings for prayer. Finally last semester (the winter 1953-54) the 
usanne S.C.M. had five groups, which means that common prayer is almost 


30 


uninterrupted. Except for Saturday and Sunday, there is a liturgical service 
every day at noon with one group responsible. Each week one of these is a 
communion service. In addition each evening from 5: 30 to 6: 00 students 
from the various groups come together for common intercession as described © 
above. Finally, students whose schedules permit meet with the student pastor 
each morning from 9 : 00 to 9: 15 to present together to God the day’s work — 
of the university. This office, which is very brief, is made up of an introit, a 
brief Bible reading, set prayers and an extempore prayer of intercession for 
the whole university by a student. 
In an S.C.M. such as ours, where the danger of “atomization” is very 

great, intercession should occupy a crucial place. We all feel that the only 

reality in our community is the miraculous, and we know well that we have no 
_ means in our own power to renew this miracle or to make it endure. We are 
thus driven to intercession and to pray for grace, through this same grace which 
we have already received. 
E Let us say in conclusion that we are not content with the situation as it is, 

_ and we would use the News Sheet to remind other S.C.M. members who may 
__ read it that we are all dependent on one another. It is only in the measure that 
we pray for one another that our groups, scattered to the four corners of the 
earth, will be able, each in its.own place and situation, to persevere in study, 
prayer and action. . 


CAN THERE BE WORSHIP 
_IN- THE S.C.M. ? 


NIck NISSIOTIS 


This is one of the most interesting questions confronting the Student 
Christian Movements of the world, and each Movement answers it in accord- 
ance with the spirit of the church to which its members belong. 

If I understand rightly the deeper meaning of the question, it can be divided 
into two parts: one which concerns the method — students participating in 
church worship by organizing special services and other expressions of worship 
for themselves only, and one which concerns the essence — the possibility of 
introducing a kind of worship especially for students. 

The first question raises no difficulty. Many of the Movements, including 
the two in Greece, organize student Holy Communion or other worship ser- 
vices especially for their members. There is no objection to this, particularly 
when student chaplains lead them. 

- The second question, concerning the creation of a special type of worship 
for students, involves great, if not insuperable, problems. The Orthodox 
conception of worship is that it is one for all men, irrespective of their spiritual 
condition. Moreover, worship is an indirect manifestation of the teaching of 
the church. These two tenets — the first of which prevents any differentiation 
among the church’s members and places them all on the same level during 
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prayer, and the second which obliges everyone to respect the objective truth | 


common and binding for all — protect the unity of the congregation in the 
church from the destruction which would perhaps take place as a result of 
the varied occupations of its members in the world. 

It is also necessary to examine the possibility of common extempore prayers, 
specifically for students. This kind of prayer, which follows Bible study or 
takes place during a conference, is simply an extension of personal prayer, and 
from the Orthodox point of view cannot be considered as church worship. 
The Orthodox ought thus to distinguish between worship and prayer. We 
think that the spirit which leads our church to face this problem in such a way, 
is the will to preserve equality among its members, and in consequence, unity 
in the church. This is something of a paradox, because most of the hymns and 
prayers of the various types of Orthodox worship were originally written by 
individual, unknown and humble members of the church. But as soon as they 
were accepted by other church members, on the grounds of their deep 
religious feeling, and sanctioned by the authorities, they became a part of 
standard worship, and a means to and manifestation of unity with the Lord in 
the official faith of the church. 

When Orthodox people speak of worship, they mean the official services 
of the church, and especially the Holy Liturgies, which are worship in the 
authentic sense because of the real presence of the Lord through His flesh and 
blood on His table. This belief in the real presence places the believers in 
absolute equality before the mystery of the Incarnation, preventing any 
subjective change in the basis of worship. 

So it is obvious that there can be no worship which in essence is specifically 
for students. The worship should follow the established pattern, and a 
canonical priest, by whom alone the Holy Gifts can be sanctified, should 
always preside. What may be altered at worship for students is the sermon, 
which may become more profound and be made to conform to students’ 
interests. But the sermon does not influence the worship, and even a layman 
may preach, with the permission of the priest given during the Holy Liturgy. 


The sermon is instruction, advice, exhortation ; worship is a secret union with - 


the Lord, a mystical unity with His flesh and blood. Worship is not only 
request, supplication, prayer; it is an ascension of the believer to God, and 
it is a condescension of God to His Church. Worship is not only speaking 
with God, but co-existence with Him in the Holy Ghost. 

Worship ought to be one for all, and to offer to all the same possibility of 
secret unity with the Lord, and thereby a living unity between the members of 
the Church. Any human subjectivity endangers the truth of Christ’s words : 
“For where two or three are gathered together in my name, there am I in the 
midst of them.” This is indispensable for the presence of the Holy Ghost 
and, through Him, of the Lord. “In my name” means “not in any other 
name’’. Only the name of the Lord, His real presence, unites believers during 
worship, and not the professional activities of men. : 

Students do ‘not constitute a special class of beings before God. In His 
eyes there are no secular distinctions among believers. Today when society is 
divided according to the occupations of its members, the Church through its 


uniform worship should become a means of wiping out before God the 
differences of men. 
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BE STILL AND KNOW 
THAT I AM GOD 


S. SALVARATNAM 


When it was announced during a retreat at the close of an ecumenical study 
conference that silence would be observed between the devotional addresses, 
a youth leader made a mighty protest: ‘““You are a mean man!’ When I 
asked her for an explanation, she said it was mean of me to do the talking, and 
to make them remain silent. Then she added, “I have gotten away from myself, 
but now you want me to meet myself again.” But at the close of the retreat she 
thanked God for this experience of silence, which stood out for her as one of 
the most blessed parts of the conference. For after all, there can be no more 
ennobling and inspirational experience than knowing oneself. 

“See yourself as God sees you.” That is an easy admonition to give, but 
it is not what we want to do, and it is not necessarily a very pleasant experience. 
It is what we are always striving to avoid. It is not altogether untrue to say 
that we go to-church to avoid meeting God. It is easier to be in a crowd of 
sinners or pious. people and to say a general confession and a general thanks- 
giving, than alone to come face to face with God, for then we are compelled to 
see ourselves. This would certainly be a terrible experience were it not for the 


-knowledge that while we were yet sinners Christ died for the ungodly. That is 


why knowing oneself in the silence of God is an ennobling experience, for it -is 
not so much an experience of oneself as a knowledge that He is God, our God, 
my God, before whom we say not merely, “Lord, have mercy upon me’, 
but to whom we confess, ‘“My Lord and My God”. 

Silence is not negative ; it is positive, creative. It will break you to recreate 
you. There are times when we come together for a retreat or a quiet day when 
silence is insisted upon, and what is demanded is that negative, not-talking 
condition. But immediately our minds can become actively “noisy”, and 
while we do not make or hear any sound, we are in the midst of and make such 
a loud noise that we cannot hear the still small voice of God. Such a “no 
noise” kind of silence can actually be harmful. 

Positive, creative silence is an active inactivity : active because it is always 
meditating on God, the “Other” of your life, in whom alone life finds ful- 
filment and outside of whom it is mere empty nothingness ; inactivity because 
in such an activity you remain inactive. But something will happen to you, 
because, while meditation can be thought of as inactivity, what happens to 
you is activity, but not your own, for this is a passive experience. This is 
probably confusing. Let me explain in some lines from the great hymn, 
“Tn the secret of His presence how my soul delights to hide” : 


Would you like to know the sweetness of the secret of the Lord ? 
Go and hide beneath His shadow, this shall then be your reward. 
For whene’er you leave the silence of that happy meeting place, 
You will bear the shining image of the Master on your face. 
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This is one of a series of drawings illustrating the Old Testament by the French a 
artist, Robert Pillods. A second series for the Gospels is to appear at Easter, 1954. 
The price of this second series is 8,000 French fr. and orders m: 
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: Prayer or worship, private or corporate, is adoration, confession, thanks- 
giving, dedication, petition and intercession, and yet if worship or prayer is 
not to become mere activity, but an experience of that transformation which 
the vision of the Adored is to make for you, it can be only in that silence, that 
sacred moment of tryst, that you will say, “Enter, God’’. 

This is not an experience for the few, but for the many, for all who pray 
aright. Freshness of body is one of the first ‘‘aids” to-an enjoyment of this 
silence. A beautiful natural environment which can lift you out of your own 
life and surroundings will also help. But God is spirit, and they that worship 
Him must worship Him in spirit and truth, and this is the most important aid. 
In fact, one of the first “movements” of such a time will be the cleansing that 
the vision will bring about. So a short prayer for the Holy Spirit may be a 
beginning : 

Breathe on me, breath of God, 

Fill me with life anew, 

That I may love what thou dost love, 
And do what thou wouldst do. 


There is no rule about posture ; the best is that in which you can forget 
yourself. Avoid carefully the possibility that a tired body in a relaxed position 
may soon go off to sleep ! 

Pick out an attribute of God, and call-to mind a few Bible verses, hymns 
or other thoughts which speak of it. You will soon enter into the very pres- 
ence of Him who has long been waiting for you. Such meditations are the 
“stepping stones” into the garden of silence with God, and limited as we are 


‘by this body whose senses keep drawing us away, we need constant practice 


in this, and frequent ‘‘stepping forth’? from Bible verses and thoughts. 
Concentration on actual or mental pictures and images may have value, 
but there is always the danger of becoming bound to any of them or to any 
place. If silence is to become a natural experience and something one can 
experience at any time or in any place, the mere recollection of some attribute 
of God, His love, peace, or joy, is the easiest place to begin. 

Meditation is not to be mere “‘ecstasy’’, although such feelings are unavoid- 
able. However, it is not an ecstasy to be subjectively created. It is always 
what happens to you because He is God, leading you to say, ““Now rest, my 
long divided soul, I am my Lord’s, the Lord is mine.” Be still and know that 
I am God. 

The Initiator of this tryst is God Himself, and we approach silence only in 
response to Him whose love was revealed to us in His Incarnate Son, our 
Saviour. We will remember that He is the love with which our hearts can 
love Him. 

Have thine own way, Lord, have thine own way, 
Thou art the potter, I am the clay ; 

Mould me and make me, after thy will, 

While I am waiting, yielded and still. 


Have thine own way, Lord, have thine own way, 
Hold o’er my being absolute sway, 

Fill with thy spirit till all shall see 

Christ, only, always, living in me. 
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OUR FATHER’ 


Our Father which art in heaven, hallowed be thy name. Thy kingdom come. 
Thy will be done in earth, as it is in heaven. 


“In so short a prayer, sir, it is long before I reach my own concerns.” 


“In this prayer, my son, and in every Christian prayer, nothing is your own 
. . q . 
concern alone; it is also God’s concern and your neighbour’s too.” 


“But my plans, sir, my difficulties, my ambitions, my future and my present — I 
long to lay them before my Heavenly Father and get His blessing on them.” 


“You shall do so, my son: But here and now there confronts you the hardest 
lesson in the world for a Christian to learn — hardest in his prayers and hardest 
in his life. It is God’s plans, God’s ambitions, God’s honour that he must seek 
first : All else comes after.” 


“Indeed, sir, it is good manners to put first God’s purposes ; but it is only human 
surely to hasten on to my own needs and desires.” 


“Tt is only too human, my son, for a Christian no less than for a Pagan. But 
you wish your prayers to be real, do you not? Else you would not. be speaking 
with me. And unless you are beginning to learn this lesson, neither your prayers 
nor your religion will be true and real, as. Christ would have them to be.” 


“How then must I think, sir? Would you not have my prayers to be natural ?”’ 


“Not unnatural, my son; but higher than natural: call it supernatural. For 
do you not see? When we have set God before us — near to us as our Father, yet 
high as the heavens, there must follow at once the first supreme prayer, without 
which nothing that follows will be wholesome or Christian. I mean the prayer for 
the honour of God’s name — for the opening of our eyes to His nature, His beauty, 
His majesty, wisdom and love unmeasured and unconquered : for our understanding 
of what He hates and what He loves, the plans He patiently pursues for His Kingdom, 
never forced or imposed — only offered to rulers and peoples as their one salvation : 
the prayer for His Will, in which alone is our peace. My son, if these come first 
in our prayer then there is nothing for which we cannot ask afterwards. If they 
do not come first, then we can have no confidence in any of our other asking.’ 


Not everyone that saith unto me, Lord, Lord, shall enter into the Kingdom of 
Heaven, but he that doeth the will of my Father which is in Heaven. 

Whosoever shall do the will of God the same is my brother and sister and mother. 

Seek ye first the Kingdom of God and all these things shall be added unto you. 


“All these things. So many, Lord, I need so many things, but help me to put 
Thy things first, not only in my words, but in my heart.”’ 


¥k e 


. 


“ These two dialogues are selected from a series of similar ones, based on the 
Lord’s Prayer, which were prepared by the Rt. Rev. C. E. Storrs, Bishop of Grafton, 
for use at the evening prayers of the National Conference of the Australian Student 
Christian Movement in January, 1953. They are now published in booklet form, 


and may be purchased from the A.S.C.M. office, 182 Collins Street, Melbourne C. 1. 
Victoria, for A9d per copy. 
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... and forgive us our trespasses. 


“Sir, may I ask you of sin and of repentance? For it is a curious thing : outside 
the Christian Church sin seems to mean nothing : I find no sense of uneasiness, no 
burden. Inside I find often an obsession with sin, and I ask myself if it is healthy 
or morbid.”’ 

“My son, a sense of sin is the burden of a sickness : And many a one who wakes 
up to see God and Christ and life’s reality is overwhelmed with the burden of that 
sickness. ‘Woe is me’, said Isaiah, ‘because I am a man of unclean lips, for mine 
eyes have seen the King, the Lord of hosts’. And Peter at his awakening, ‘Depart 
from me for I am a sinful man, O Lord’.’’ 

“Then why, sir, in this prayer of our Lord does sin come so late upon the scene ?”” 

“It is a family prayer, my son. For those who have learned to call God ‘Father’ 
the sense of sin falls into its proper place, and not before. There is nothing forced 
or morbid in this prayer. Sometimes in our protestations of sinfulness there is an 
unhealthy egotism, a disappointed pride, a thwarted ambition, or a plain reaction 
from some surfeit or excess. Sometimes there is remorse, regret, even shame, but 
little or no repentance.”’ 

“What then is repentance ? And how may I come to feel it 2” 

“You need not feel it, my son ; certainly not with whipped-up feelings. Repentance 
is a change of outlook, a matter not so much of feelings, though these may come, 
as of intention and will.” 

“You see already in this prayer we have tried to set God before us — majestic, 
holy, loving : We have renewed our allegiance to His Name, His Kingdom and His 
Will : We have told Him of our hunger and of our needs. And yet still there is some- 
thing which weighs us down, clogs our progress, hinders our freedom, our fearless- 


' ness, our energy, our singleness of heart, our high spirits and our peace. It may 


be the memory of things thought, said and done by us: It may be the glimpse that 
we catch of what we are — half-hearted, worldly, fleshly, proud, unloving and 
unlovable. Brought closer to Christ and His Good Companions, we feel the contrast, 
the disappointment to Him, the disloyalty, our own disharmony. 

“The Everlasting Mercy shows Saul Kane himself: ‘This old mother made me 
see, the harm I done in being me’. ‘Who shall deliver me from the body of this 
death ?’”’ 

“Yet, sir, for one so great it cannot cost much to wipe our slate clean of the 
debt and forget our poor little sins and follies.” 

“That is a mystery, my son. It might have been a slight thing to sponge out 
a debit balance, or overlook a fault : But to change a heart and will, and to change 
it with our consent, to turn us from cold, hard hostility or rebellion, to reconcile 
us once more as sons and daughters and friends, to make us new and wholesome — 
that is heavy work — as heavy as a Cross.” 


Make me a clean heart, O God, and renew a right spirit within me. 

My son, thy own return to God in repentance is the greatest good that thou 
canst do to anyone else. 

My son, if thou comest to repentance see that thou look more to the future than 
to the past. 

Lord, in Thy pure sight we lay bare our sins and follies: By the virtue of 
Thy Cross grant us forgiveness, freedom and a new beginning. Uplift our hearts 
to new love, new energy and devotion, that we may be unburdened from the 
grief and shame of past faithlessness, and may go forward in Thy strength to 
persevere through success and failure, through good report and evil report, 
even to the end, and in all time of our tribulation, in all time of our wealth, save 
us and help us, we humbly beseech Thee, O Lord. 
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ARTISTIC EXPRESSIONS 


IN WORSHIP 


ROGER ORTMAYER 


While art is not worship, it may be confidently asserted that true art for the 
Christian is man in his vocation of glorifying God. The impulse of art and the 
demand for worship are thereby closely related. 

The problem of the aesthetic is not the true problem of art. The funda- 
mental problem of Christian art is that of vocation: what one does with his 
talents in the celebration of God’s love. 

Worship becomes sterile when the forms of worship become its meaning. 
Art becomes idolatrous when one worships the aesthetic and not the Creator. 

These principles and these relationships are not always what they seem. 
Some persons within the American Student Christian Movements have felt 
that one could properly worship only with the prayerbook in hand and each 
movement of the priest properly and skilfully executed. All the appointments 
must be proper and, therefore, it is claimed, they will be artistic. : 

At the opposite extreme are those who have insisted that worship is equally 
well done beside the bubbling brook or in the silence of one’s own little room. 


Or that when the corporate worship is engaged in, the fewer the props the 


more worshipful the participants. 


To complicate the situation for the huge majority in between, there has _ 


been a romantic notion that worship really is ““experience’’, and therefore has 
grown the cult of those busily engaged in “‘enriching worship’’, and the arts 
have reached a nadir in terms of their integrity as arts. The arts have become 
gimmicks by which some kind of emotional response may be engendered in 
the worshipper. 

One can almost predict, in many student groups, the worship which he will 
encounter should he drop in: the lights will be dimmed (it is best to have them 
on a rheostat to gain the proper theatrical effect), and as the light intensity 
drops candles will be lit on either side of some fatuous Nordic interpretation 
of the Christ, preferably Sallman’s head. Then from the stillness a disem- 
bodied voice will break from the rear in properly sepulchral tones with a wail 
from Sidney Lanier, or should the vitamins be sought, some properly vigorous 
reciting of Excelsior ! : 

This description, of course, is caricature. However, the notion has persisted 
that worship is really experience and that the use of some one art form is the 
most satisfactory means of stimulating the experience. 


‘SOagee 


This is a notion from which only with difficulty and much agony many of | 


the members of the Student Christian Movements in the United States are 
recovering. ; : 

A part of the recovery has been to realize that instead of simply experience- 
emotion stimulants, the arts are forms of communication and celebration. 
Fundamentally, they are symbolic. They attempt to express a reality through 
rhythm of line, mass, colour, motion or tone. Protestant America, in the 
background of the Student Christian Movements, has tended to be almost 
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eyes unto the hills... 
... which hath made 


heaven: and earth 


Heaven and earth are 
abstracted into contrast 
of hands and contrast 
in focus. Note also, the 
spaciousness of the arm 
positions of the dancers 
enacting heaven as com- 
pared to the firm, solid 
positions of those enact- 
ing earth. 


He that keepeth thee will not slumber... 


The higher figures suggest an active rejection of sleep as well as an attidude of 

protection towards the lower figure. Note the dancers who are standing are in a 

- diagonal line which gives depth, and also the repetition of horizontal lines which 

‘tie the standing dancers to the lower dancer and give to the tableau a feeling 
Aha eee _of completeness. 
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entirely oriented toward audio symbols. It understands the words which the 
clergyman uses and likes the tones of choir, organ, piano, etc. Concomitantly, 
it has mistrusted visual symbols. Only in a romantic and sentimental way has 
it cared for stained glass. Pure clear glass has been more properly its sym- 
bolism as used in church windows. Drama has been confused with either 
prostitution or recreation and dancing with only the former. Sculpture has 
been almost nonexistent among the arts of the Student Christian Movements, 
and when we turn to painting, it is with a debased kind of a copying of the past. 

That has been the picture in so many places, but there are bright spots all 
over. For twenty years the Wesley Players with the Methodist Student Move- 
ment have been struggling with the problem of drama in the church. The 
liturgical conversation now going on within some of the American Student 
Christian Movements may be a swing of the pendulum in the opposite direction, 
but it at least indicates a dissatisfaction with the notion of worship as exper- 
ience. There are even good signs that we have left our pyromaniac tendencies 
-and find it possible to worship apart from the campfire or the midst of flickering 
candles. Good music is now more often the rule than the exception in student 
movement worship. 

Some art forms are still too esoteric to be very widely acceptable as a 
proper symbolism for worship. For instance, dance is occasionally a part of 
worship. There is no reason why vision in motion is not as Christian as 
sounds in rhythm. That is, as good a case can be made for the dance as a 
Christian art form as for music. But does it communicate? We do find reli- 
gious dance now rather widely used, and in a more sincere sense than simply 
as some kind of a new gimmick by which to overcome the fatigue of the fami- 
liar. As interpretative dance gains more and more devotees in college and 
university centres, its use in worship becomes increasingly meaningful and able 
to communicate beyond pantomime, a danger with which dancers sometimes 
flirt. (See page 39 for illustration of interpretative dancing.) 

To summarize : 1. The basic problem for the American Student Christian 
Movements is not to discover new gimmicks for worship, but first to discover 
what worship is and its reality. 2. This discovery of the fundamentals of 
worship will come when we can escape the notion of worship as experience 
and find its reality as offering. 3. At that time we will see the arts in a new 
relationship to worship. 

Recognizing the danger of the use of the arts as gimmicks we, neverthe- 
less, must explore what they have to offer in symbolic communication. The 
Protestant Student Christian Movement must leave off rather single-minded 
devotion to the audio symbols of the word and tone (preaching and music) 
and explore the unfamiliar depths of rhythm in motion (dance), a combina- 
tion of audio and motion (drama), and the vision of colour, line and mass 
(painting, sculpture, architecture, etc.). : 


_ All that I can do is to set down these principles. The examples are to be 
discovered by the participants. 


Material in the News Sheet may be reprinted in other publications with- 
out special permission, with a credit line, “Reprinted from the World’s 


Student Christian Federation News Sheet’?. 


. CHRISTIAN STUDENTS 
IN EASTERN GERMANY 


The East German Studentengemeinde does not draw its life from the prayer, 
“Lord, deliver us from communism”, but from the plea for strength and 
steadfastness. It is not certain of the way it has to go, it has no reply to many 
questions, and yet its life is hidden in the faithfulness of God. It does not 
deserve a martyr’s crown, but it stands in need of the thought of its many 
brothers and sisters. 


_ The freedom of the children of God 


It is easy to write about it, but more difficult to understand it. Not a few 
of those from Western Germany who have visited if have not got much further 


_ than uttering a cry of astonishment, “‘Why, your cars actually go !” and others 


were expecting a declaration against communism and were perplexed when 
they did not find it. But the Marxists as well have asked the Studentengemeinde 
why it would not stand in with them: did it not see the large-scale measures 
taken to improve the lot of students? None,of them understand that the 
Studentengemeinde is the place where the Lordship of Christ is recognized, 
and where He does His work. And therefore it must have the freedom of the 
children of God, and be free from ideological declarations for or against 
communism which leave no room for God. It must not bind itself to any 
ideology, including that of a Christian West. It would be bound hand and 
foot if in the name of Christ it accepted and defended as solely true an economic , 
order or a body of laws. ~ : 

The Studentengemeinde knows that Marxism draws its life from the guilt 
of the Church and from the failure of our preaching. To the extent to which 
our preaching overlooked the ruins of our cities, the distress caused by a 
lost war, and the difficulties of the working man, and let people go away 
unconsoled, it delivered them into the hands of Marxism. The firm ground 
on which the Marxist stands consists precisely in his ability to hang on ruins 


_ red banners which promise a better future built up by his own strength. At 


this point the Studentengemeinde cannot withdraw into a pious ghetto, or it 
would become a colony of plaster saints. But neither may it lead a secret, or 
open, existence in sympathy with the West ; otherwise it would escape from 
its solidarity with the Marxists and could remain only their judge, never their 
brother bowed under the same burden. 

The Studentengemeinde needs freedom in order to hear the commandment 
of God here and now. It seems that God does not give wholesale orders, but 
that He tells the individual person what he has to do today in a specific situa- 
tion. And thus it comes about that the Studentengemeinde prays for the 
officers of the government, and for all men of state, for the prisoners’ guards, 
that they may not abuse their charge, just as it does that the Marxists may find 
insight and the right path. But it is in such a context that we must understand 
the student who said, “If I give in again and go along with them, I shall be 
broken like an over-strained bow, and can no longer be a Christian.” A 
Studentengemeinde which does not say “Yes” and “No”, but which lives in 
compromise, is salt which has lost its savour ; it bears no powerful witness. 
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The meaning of the cross 


The Studentengemeinde in the German Democratic Republic has a great 
fund of confidence to draw on. It seldom happens to Christians that they are 
questioned about their message as it is. The student body looks at what they 
do, seeks the causes of their laughter and gaiety, and passes close judgment on 
applause and silence in its meetings. Often students are asked about the 
meaning of the cross on their lapels. But it is not only the man in the street 
whose eyes are on them: the state is also interested in the secret of their life 
when it interrogates and imprisons them. It cannot understand, or interpret in 
terms of the Marxist Weltanschauung, the fact of more than a hundred students 
coming together and really doing no more than listening to the Word of God. 
It is indeed obvious that Christianity is not a social convention or a reactionary 
idea, but the offer of power and strength. And this does not depend on its size 
and strength. God rejoices that it is there. For its sake the German Demo- 
cratic Republic is.a land which receives His blessing and bounty. In the 


German Democratic Republic as well as elsewhere students give thanks for. 


their daily bread, share their scholarships, ask questions about honour and 
justice in their fatherland, and love their brothers. 
God has made the Studentengemeinde rich in His Word. Christ has been 


preached with power in the last year. Never was He so near, nor the Bible _ 


so easy to read, as in this time. No student reached the point of His distress 
and His cry on Golgotha. No-one can stand up and say that he has been 
in worse doubt or affliction than He was then. No-one can say that he has 


hungered for righteousness and longed for freedom and has gone to pieces — 
in so doing. God has made Himself free to reply at once to the plea and the call. _ 


for help. He heard their entreaties. He led the Studentengemeinde only as far as 


the fringe of Golgotha so that it might know more really the meaning of Easter. _ 7 


Christ on the tongues of students 


The meaning of the Studentengemeinde is that Christ is in the university. 
There, on the tongues of students, He is a constant question to all their com- 
rades, asking them if it is right lightheartedly to trace the family tree of the 
fathers of science from Marx and. Engels. He asks questions about the lan- 
guage they use, whether they are still talking in a proper sense of love and 
community when by that they mean extreme alertness and inextinguishable 
hatred for imperialists. He asks them about justice and truth in their working 
groups at the university, in their private study and in the use of their leisure time. 

The face of the Studentengemeinde has not changed. The constellation in 


the political firmament has transformed yesterday’s agents into people who 


are today tolerated as fellow students. But the Studentengemeinde asks in its 
prayer whether peace can be lasting and deep when the potential of hatred and 
destructive desire is not demolished. At this point it asks for the prayers of its 
brothers in the world-wide Church. It has often received consolation in these 
recent years. One of its members said to us, ““When Christ was weak in our 
hearts, He was often stronger in yours. Then we lent our ears to your witness, 
and our common prayer and intercession diminished our distress and strength- 
ened our confidence. We are grieved that we do not know the names and 
faces of our friends in the world Church beyond the Oder-Neisse line. But 
the future lies in the hands of God, who in Christ is our common Lord.” 
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THE MATANZAS CONFERENCE 


VALDO GALLAND 


A good number of the Protestants of the Cuban city of Matanzas came 
together on the evening of December 21 in the auditorium of the Irene Toland 
Protestant College to attend the opening session of the Caribbean Leadership 
Training Conference, organized by the W.S.C.F., to which the public had been 
invited. Their presence had also another significance. This was a unique 
opportunity to honor Dr. John R. Mott who had come to Cuba expressly to 
attend the meeting. All those present had good reason to be grateful to 


Dr. Mott — the students because of the founding of the Federation ; pastors 
‘for the creation of the International Missionary Council, and Cuban Protest- 


ants because of the organization of the Council of Evangelical Churches of 
Cuba, decided upon following Dr. Mott’s visit fifteen years previously. 
The meeting opened with a brief explanation of the purpose of the confer- 
ence, followed by the presentation and welcoming of delegates and leaders. 
Dr. Gonzalo Baez-Camargo, Literature Secretary of the Committee on 
Cooperation in Latin America, introduced that part of the meeting which was 
to honour Dr. Mott by recalling briefly the long and splendid career of the 
founder of the Federation. Jorge Gonzalez, who had also been a delegate 


- to the Latin American Leaders’ Training Course at Sdo Paulo, expressed to 


Dr. John R. Mott addressing the opening session of the leadership training conference 
at Matanzas 
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Dr. Mott the gratitude of Latin American students. He was then given a 
diploma commemorating the occasion, and two girls presented him with a 
medal, and his wife, who accompanied him, with a bouquet of flowers. 
Dr. Mott expressed his appreciation to the assembly, speaking with a vigour 
remarkable in a man of eighty-eight years. 

The opening address of the conference was preceded by Christmas carols, 
sung by the Presbyterian choir of the neighbouring city of Cardenas. These 
reminded us that we were beginning the conference at the time when the 
Church commemorates the birth of Jesus Christ, and were an excellent intro- 
duction to the address entitled ‘““The Call of God’’, given by Dr. Alfonso 
Rodriguez, president of the conference and director of the Evangelical Theolo- 
gical Seminary where the conference was held. The title of the message had 
been chosen in view of the general theme of the conference — “The Vocation 
of Christian Students’’. : 


A really international meeting 


The conference brought together eighty participants from nine Caribbean 
countries : Colombia, Cuba, the Dominican Republic, Guatemala, Jamaica, 
Mexico, Panama, Puerto Rico and Venezuela. Leaders and participants from 
Argentina, Brazil, Uruguay, England, Ireland, and the United States, plus 
representatives. of Germany, France and Canada who were there thanks to 
travel grants from UNESCO, brought the total number of countries repre- 
sented to eighteen. We had but one regret : that visa difficulties had prevented 
M. M. Thomas from completing the picture ! 


Daily program 


The daily program included a morning service, followed by personal 
meditation, and several working periods given over to addresses, study com- 
missions, “workshops” on S.C.M. techniques, and commission reports. 
Through Bible study on ten passages from the book of Acts we tried to reach 
a fuller understanding of ““The Missionary Task of the Church”. A quarter 
of an hour of intercession preceded lunch, and before dinner a brief half hour 
was spent in an interpretation of the Apostles’ Creed. During the evening 
sessions there were talks on the W.S.C.F., the S.C.M.s in Germany and 


France, and UNESCO, and forums on university conditions in the Caribbeans_ 


and the political situation in Latin America. The day closed with vespers in 
the chapel. 7 


A special program was planned for December-25. Following a morning 
Christmas service with a sermon by Professor G. Baez-Camargo, three buses 


took the delegates on an excursion, first to some underground grottos of | 
imposing dimensions, and then to the beach of Varadero where we picnicked.- 


We returned by way of the city of Cardenas where we visited the Presbyterian 
college, La Progressiva, and the day ended with a delicious meal in the dining 
toom of the seminary, which had been especially decorated for the occasion. 


“The vocation of Christian students” 


Four subjects were studied under this general theme: ‘The vocation of 
the Church ,» Our vocation in the university”, “Our vocation in politics’, 
and “The personal vocation of the student”. There were several addresses on 
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_ each and detailed study by commissions, which presented reports in plenary 


sessions. 

The contents of the paragraph on the Roman Catholic problem in the 
report of the Ecumenical Commission is worthy of mention, since the Latin 
American viewpoint on this question was carefully considered at the last 
Federation General Committee. This paragraph begins by recalling the pre- 
tension of the Roman Church to be the only true church of Jesus Christ, then 
enumerates the consequences — in Latin America — of this pretension: 
intransigeance which often ends in persecution. The document also cites the 
adoration of Mary (which has replaced her veneration), the autocratic nature 
of the hierarchy, and, finally, the great mass of nominal Catholics who have 
lost all vital contact with the church. The report continues : ‘““We are conscious 
of the danger, when confronting this tragic situation, of forgetting the weak- 
nesses and faults of our own churches and the necessity of placing ourselves 
day by day under the judgment of Christ and of constantly asking God to 
reform and renew us. Nevertheless, while recognizing the existence of sincere 
Christians in the Roman Catholic Church, we believe that the description 
given above is fundamentally accurate, and we ask the members of the Federa- 
tion to have confidence in us, just as we accept the witness of our European 
brethren that their relationships with the Roman Catholic Church are different 


_ from our own.” After recalling the necessity of preaching the Gospel under 


all circumstances and to all men (preaching used in the double sense of 
announcing and reminding), the document adds : “‘Consequently we believe 
that the statement of the Ecumenical Commission of the Sao Paulo conference 
points out correctly the possible results of the fulfilment of our evangelistic 
vocation in our situation’: “The witness of the S.C.M., implying an appeal to 
become an active member of a church, confronts the Roman Catholic student 
who has accepted Jesus Christ as Lord and Saviour as a result of this witness, 
with the need for deciding between two possible attitudes : a) to remain within 
his church, working for its reformation and renewal ; b) to leave it in order 


_ to join another church. Given the situation of the Roman Catholic Church 


described above, we think that the second attitude will be the normal conse- 
quence.’ ”’ 


A continuing task 


A leadership training course is never an end in itself. The Matanzas 
conference was only a means for developing Christian work among students 


in the Caribbean region. No delegate got the impression of having arrived at 


a definitive conclusion ; no commission statement tried to say the last word on 
any subject. The conference was a great success precisely because the dele- 
gates understood that, upon their return to their own countries and universities, 
they must study and work to respond to the vocation to which God calls them. 


The price of a year’s subscription to the News Sheet is as follows: 
Sw. frs. 2.50; 3s. 6d. ; $1.00. 
Subscription orders may be sent to your national S.C.M. office or to 


Federation headquarters. 
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FEDERATION AROUND THE WORLD > 


Russian S.C.M. outside Russia 


The General Assembly of the Russian 
S.C.M. has been held in the United 
States, near New York, for the first time 
in twenty years. These years have 
brought many changes in the life of our 
Movement. Several branches in Eastern 
Europe have ceased to exist; others, 
such as that in France, have known 
since the war a period of intense life 
and activity. A branch of the Movement 
was organized in the United States four 
years ago, first in New York, then in 
San Francisco and Boston. At the 
present time it seems likely that it will 
spread to Canada. Seventy-five per cent 
of our leaders belong to the new post- 
war generation, and in the post-war 
period the Movement has been strongly 


influenced by currents of confessional- — 


ism and intense interest in the liturgical 
aspect of the church’s life. 

The amended constitution of the 
Movement which was adopted by the 
conference undoubtedly had as its central 
idea the exclusively Orthodox nature of 
the Russian S.C.M. There have not 
been any exactly interconfessional ten- 
dencies in the Movement during the 
last twenty years, for it has always been 
national-and confessional, but there is 
now what may seem like an exaggerated 
confessional exclusiveness. This can be 
explained as a reaction against a ten- 
dency, especially before the war, to see 
the search for truth as more important 
than the assurance of possessing the 
Truth in the church. This absolute assur- 
ance does not derive from ‘confessional 
pride’’ but from faith in the fulness of 
the Truth revealed in the church. 

There is evident in the decisions of the 
Assembly a certain stiffening of the 
attitude of the Russian $.C.M. towards 
the ecumenical movement, a stiffening 
which in no way affects the existing work, 
but which proves that the problem of 
the participation of the Orthodox Church 
in that movement still remains an 
unsolved problem. The S.C.M. con- 
tinues to be in Russian Orthodox circles 


46 


a pioneer in this matter of an ecumenical 
attitude towards other Christian con- 
fessions. 

As in the past, the Russian S.C.M. 
emphasized its national character and 
the necessity for young people to remain 
Russian. This does not, of course, 
exclude the possibility of work with 
“denationalized’’ youth in other lan- 
guages than Russian, for example, 
French or English. 


CyRILLE ELTCHANINOFF. 


Malaya 


Extracts from a letter from Peter Lim, 
General Secretary of the MalayanS.C.M.., 
to Kyaw Than. 


“The S.C.M. program at the univer- 
sity has been very successful since the 
beginning of the academic year. The 
Freshmen’s Social was well attended. 


Several prayer cells have been organized 


in various hostels. In one case the cell 
began with only two students and now 
has six. A weekly Bible study class was 
conducted for the Faculty of Medicine 
branch, and was well attended. The 
Faculties of Arts and Science §.C.M. has 
organized a Sunday School for the 
children of the domestic staff of the 
university. 

Last Sunday a retreat was held with 
fifty-three students attending. There 
were discussions on the following 
themes: Is God important to students ? 
Why must the S.C.M. witness in the 
university ? Has the S.C.M. failed in its 
task? Why do Christian students lose 
their faith when they come to the uni- 
versity ?. The discussion was most lively 
— in fact the liveliest in the history of 
the local S.C.M. In the afternoon I 
conducted a session which sought 
answers to the questions and problems 
raised in the morning. The chief pro- 
blems seemed to have been a lack of 
Christian conviction, an uncertainty of 
one’s faith among the Christian students, 
an ignorance of the Bible, church history 
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and the Christian religion itself. I To sum up, the whole S.C.M. situa- 


thought this confession on the part of the __ tion in Malaya is most promising. We 
students Was very important as itis only have a host of Senior Friends who are 
in realizing one’s weakness and sinful- most helpful, and with the development 
ness that salvation is possible. Hence at of the Student Christian Centre (to be 
the meeting it was decided that during opened at the beginning of the next aca- 
this year S.C.M.ers should be helped to demic year) the $.C.M. will be greatly 
have some basic information about the — strengthened. I must also say that the 
Bible, the Christian faith, comparative churches are strong supporters of the 
religion, church history. Prayer life was S.C.M. They contribute to the local 


_ emphasized also. I believe an important S.C.M. budget annually, and many 


change is taking place in the life of the local congregations hold special meetings 
S.C.M. in the university... and socials to welcome new and old 
The university S.C.M.is hoping to put students at the beginning of the acade- 
on a campaign in April and to raise mic year. 
$1,000 (Malayan)... Last year the Pray for us in Malaya. We are con- 
Malayan S.C.M. sent $200 (Malayan) to _fident that with the continued guidance 
the W.S.C.F, $100 for its budget and of God and the W.S.C.F. the S.C.M. 
$100 for the W.S.C.F. special project for in Malaya will be a potent factor in the 
Indonesia. At its last meeting the work of the Kingdom.” 
S.C.M. decided to send a further sum 
of $100 for the W.S.C.F. budget... 


* 


ECUMENICAL WORK~- CAMPS 


Here is a list of the work camps planned by the Youth Department of the World 
Council of Churches for 1954. Early enquiry will increase your chances of finding a 


_ place! You should write-directly to Ecumenical Work Camps, World Council of 
~ Churches, 17, route de Malagnou, Geneva, Switzerland, or Ecumenical Work Camps, 


110 East 29th Street, New York 16, N.Y., U.S.A. 


Belgium : July 16- August 16; Finland: August; France : July 16 - August 16, 
July 30 - August 30; Germany : July. 16 - August 16, July 30- August 30; Berlin : 
July 9- August 4, August -6- September 3; Great Britain: July 30- August 30; 
Greece : July 30 - August 30 (earthquake area) ; Holland : July 9 - August 9 (flooded 
area) ; Italy : July 16 - August 16 ; Austria : July 16 - August 16, July 30 - August 30 ; 
Sweden: July 16- August 16; Cyprus: August 6-30; Lebanon: August 6 - 23 ; 
India : January - February ; Japan : July - August ; Korea : July.- August ; Malaya : 
August ; Philippines: May; Thailand: April; Puerto Rico: June 25 - August 6; 
U.S.A. : July. 


The Youth Department sponsors ecumenical work camps as part of its whole task 
to help young people understand and participate in the movement towards greater 
unity and wider witness of the Christian Church. Through these camps, it also helps 
the churches to see their responsibility for young people within and outside the Church. 
Each project is a ministry to a particular need. The work camp program is a 
demonstration of the Church at work throughout the world in witness to its Lord, in 
service to His people. 

Ecumenical work camps require simple hard work in a spirit of service, an 
adaptability to strange and sometimes difficult living conditions, and an appreciation 
of the convictions, the ways of worship and the different backgrounds of others, 
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The following prayers and litany were issued by the Commission on Faith and Orden 
of the World Council of Churches for use during the Week of Prayer for ons 
Unity, January 18-25, 1954. 
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PRAYERS 


Eternal and merciful God, who art the God of peace and not of discord : have 
mercy upon thy Church, divided in thy service; and grant that we, seeking unity 
in Christ, and in the truth of thy holy Word, with one mind and one mouth ae 
glorify thee, the Father of our Lord Jesus Christ. : 

Amen. (LANCELOT ANDREWES.) 


O Lord Jesus Christ, who didst say to thine apostles, Peace I leave with you, 
my peace I give unto you ; regard not our sins, but the faith of thy Church, and grant 
it that peace and unity which are agreeable to thy will; who livest and reignest with 
the Father and the Holy Spirit, one God, world without end. 

Amen. (Roman MISSAL.) — 


LITANY FOR UNITY 


Almighty God, who didst make with us the New Covenant and said, I will be their 
God and they shall be my people, 
Forgive and heal our divisions. 
Merciful God, who didst name Thy Son Jesus,that He should save Hig people hOnta 
their sins, 
Forgive and heal our divisions. 
Lord Jesus Christ, who didst promise that where two or three are gathered in Thy 
name, Thou art in their midst, - 
Unite us in Thy truth. 
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Son of the Living God, who didst assure Thine apostle that the gates of hell shall 
not prevail against Thy Church, 
Unite us in Thy truth. 


Good Shepherd, who wilt gather all Thy chosen sheep in one fold, so there will be 
one flock, 
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Unite us in Thy truth, 


Lamb of God, who ‘didst give Thyself for the Church and make it one ae in a the 
Baptism of the one Spirit, 4 


Unite us in Thy truth. 


Bread of Life, who didst give the one Loaf and shee one she for the nourishment 
of the Church which is Thy Body, _ 
F 
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Unite us in Thy truth. 


a of God, who dost bestow diversities of gifts upon Thy people fox the edification 
of all, 


Maintain our unity in the bond of peace. ‘ 


Holy Spirit, who dost help our weakness of prayer and make intercession on US; sar 
Maintain our unity in the bond of peace. 


Father, Son, and Holy Spirit, one God everlasting, forgive and heal our divisions, g 


unite us in Thy truth, maintain our unity in ee bond of peace. 
Amen. 
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